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FrRoM THE EDITOR

Religion in the Globalized World:
Philosophical Reflections

MIKHAIL SERGEEV

INTRODUCTORY REMARKS

When discussing religion in the globalized world, scholars usually
operate under several standard assumptions. First, they proceed
from the modern supposition that religion should be separated
from the state and, therefore, should not engage in public dis-
course but rather limit its sphere of influence to personal spiritu-
ality and salvation. Second, they usually discuss well-established
religious traditions that have been evolving for centuries while
paying less attention to new religious movements since their
membership is relatively low and so, as they think, is their impact
on the global stage. Third, those scholars focus their analysis on
the “religious disruptors,” i.e., those sects and groups that defy
social norms and represent a threat to civilization. As a result,
examining Islamic terrorism or various apocalyptic cults often
stands at the center of religious studies in the global context.

It is easy to show that all those assumptions largely oversim-
plify the role religion and religious beliefs play in society, wheth-
er on alocal, national, or global level. Catholic views on the
death penalty and abortion, for instance, are an inalienable part
of public discourse on governmental policy in the United States.
Modern religious movements, like Mormonism, with its almost
two hundred years of existence and now more than sixteen mil-
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RELIGION AND SCIENCE IN THE GLOBALIZED WORLD

lion adherents worldwide,' have a growing impact in society’s
life. An American politician, businessman, and an LDS minister,
Mitt Romney was the Republican Party’s nominee for President
of the United States in the 2012 election. Finally, in our global
world, torn apart by cultural divisions and prejudice, religious
scholars should undoubtedly pay closer attention to the unifying
and value-oriented aspects of spiritual teachings rather than their
harmful and militant elements.

There is one more factor that implicitly influences the discus-
sion of religious issues in the contemporary era. It is the collapse
of the USSR that took place several decades ago and was entirely
unexpected for both the communist bloc countries and their lib-
eral democratic opponents. The whole past century passed under
the banner of God’s “death,” which resulted in the collapse of or-
ganized religion and the flourishing of secular culture. Religious
scholars of the twenty-first century talk instead about the resur-
rection of faith and “post-secular age.” However, no one seems to
propose a plausible explanation for the seventy-five years of the
existence of the Soviet Union— the only irreligious empire in
the entire human history. Theodore Adorno famously remarked
about the Nazi Holocaust’s horrors that “to write a poem after
Auschwitz is barbaric.”> Then what about pursuing theological
studies after the Gulag? After all, the Soviet atrocities vastly sur-
passed the crimes of the Nazi regime. Yet, the existential mystery
of the atheist outburst in Russia did not receive, in my opinion,
adequate and exhaustive explanation both in its native land and
the rest of the intellectual world.

RELIGION AFTER THE GULAG

Contemporary Russian philosophers are well aware of this prob-
lem since Russia’s national identity in the post-Soviet times is

' The Church of Jesus Christ of Latter-Day Saints: Fact and Statistics,
https://newsroom.churchofjesuschrist.org/facts-and-statistics.

* Theodore Adorno. “Cultural Criticism and Society.” Prisms. Trans.
Samuel and Shierry Weber. Cambridge, Mass.: MIT Press, 1967, p. 34.
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MIKHAIL SERGEEV. Religion in the Globalized World

directly related to it. The solutions they proposed are fourfold.
Russian communists, who survived the USSR’s downfall and
reorganized under Marxist-Leninist banners, regard the Soviet
period mostly with pride and promote the advantages of the
planned socialist economy. On the contrary, Orthodox national-
ists view the communist theory and practice as a social disease
that Russia contracted from the degrading West, which is rap-
idly moving toward its own and inevitable decline. In contrast to
communists and nationalists, postmodernists in Russia look at
the Soviet ideology as the Grand Narratives’ last bastion. Their
final demise signified the victory of irreducible human diversity
and pluralism. Finally, Russian globalists argue that the Soviet
experiment, although it ultimately failed, was one of the first
practical attempts to create a planetary human society.

All those approaches, in my opinion, vastly underestimate
the spiritual dimension of the Soviet period in Russian history,
which I explore through the prism of my theory of religious cy-
cles.’ According to my hypothesis, religion is an organic system
that, in the course of its evolution, passes through six typical
phases — formative, orthodox, classical, reformist, critical, and
post-critical. A particular correlation between any religious sys-
tem’s fundamental components — its sacred scriptures and sacred
tradition — characterizes each of those steps or stages. A misbal-
ance between the two elements leads to a structural crisis of reli-
gion marked by the doubt in the sacred tradition(s). Such a situa-
tion results in novel branches’ appearance within the established
faith and signals its transition to a new development stage. Unlike
the structural problem that transforms the sacred tradition but
leaves untouched the holy scriptures, the systemic crisis of re-

3 What follows is a summary of my interpretation of the evolution of reli-
gions and the Soviet Union phenomenon. For a detailed exposition of my
theory of religious cycles, please see my article “The model of religious
cycle: theory and application” in SENTENTIA. European Journal of
Humanities and Social Sciences, 3(2017), pp. 71-92, URL: http://e-nota-
bene.ru/psen/article_23930.html; or my book Theory of Religious Cycles:
Tradition, Modernity, and the Bahd’i Faith (Brill, 2015).
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Protestant
Reformation

Catholicism

Orthodox
Christianity

Mormonism,
Jehovah's
Witnesses

The Early
Church

Al 4th c. 11th c. Lith ¢. 18th c.
Jesus Emperar Split between Orthadoxy Mariin Voltaire
Christ  Constantine and Carholicism Luther

The religious cycle of Christianity

ligion questions the system’s very foundation by casting doubt
in its scriptural texts. The creation of new religious movements
within their mother-faith usually resolves this matter.

Christianity serves as the best illustration of the religious cy-
cles’ model. The formative, orthodox, classical, reformist and crit-
ical phases are expressed in the Church early, Orthodox, Catholic,
Protestant, and modern forms of Christianity accordingly. Let us
specifically focus on the European Enlightenment of the seven-
teenth and the eighteenth centuries, which laid the foundation for
the Christian Church’s modern period and marked the beginning
of the systemic crisis of Christianity. Whether critically-minded
theologians, deists, agnostics, or atheists, the Enlightenment
thinkers questioned the Bible’s absolute authority. For the first
time in European history, they conceived an all-embracing world-
view that was not of divine but purely human origin.

The rational approach to nature and social reality signaled
the dawn of modernity, eventually leading to the establishment
of democratic political institutions, the spread of secular culture,
and the momentous rise of scientific and technological innova-
tions. The Enlightenment paradigm proved so vital and appeal-
ing that it conquered the hearts and minds of people all over the
globe in the course of the nineteenth and twentieth centuries.

4



MIKHAIL SERGEEV. Religion in the Globalized World

Regrettably, the modern way of life is at best neutral and at worst
suspicious of, if not entirely opposed to, religion. Members of
modern societies often regard religious beliefs as old, pre-scien-
tific, and outdated prejudices. As aresult, the collapse of tradi-
tional moral values and the steady decline of religious affiliation
and practices often accompany the advantages of political, social,
and cultural modernization.

Not being confined to the Christian confession sphere of influ-
ence, its systemic crisis deeply affected other cultures and world
religions, most notably Hinduism, Confucianism, Buddhism, and
Islam. In the twentieth century, it already became a full-blown
crisis of religious consciousness, which led to the Soviet Union’s
establishment. This atheist empire aimed to exterminate reli-
gious beliefs in general and persecuted traditional and modern
religious groups and sects. The Soviet system’s subsequent col-
lapse significantly changed the political, economic, and social
situation in the countries involved and in the whole world. But
it did not resolve the spiritual dimension of the crisis that is still
deepening and producing religious tensions and threats of a dif-
ferent kind. According to my theory, religion’s systemic prob-
lems are resolved only with the appearance and maturation of
new religious movements capable of regenerating former spiri-
tual traditions. We know from the history of religions that this
is a long process, usually up to four centuries. That is why, being
at the epicenter of profound religious transformation, we have to
consider globalization’s spiritual dimension, which is as compli-
cated as its economic, political, or social components.

CULTURE VS. CIVILIZATION

One of the leading contemporary Russian specialists in Global
Studies, Alexander Chumakov, in the second of his trilogy of
monographs devoted to the subject, Metaphysics of Globalization,
discussed the philosophical aspects of this worldwide process
from the standpoint of two basic categories — “culture” and “civi-
lization.” According to Chumakov, “every human being, every

5
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community of people, be it a certain group, state, or public asso-
ciation, including global humanity, represents a unique cultural-
civilizational system.”* Those two components, which are always
interlaced with and tied to each other, perform, as he argues,
quite different functions. Religious beliefs, traditional customs,
and standard language usually constitute the foundation of every
cultural entity. But it is precisely because of their social nature
that cultures are inherently distinctive and varied. As Chumakov
puts it,

all human beings and their communities are special,
different from other cultural formations that produce,
separate, and make them unique and inimitable. [These]
are the natural roots of that cultural diversity and reli-
gious pluralism with which we are dealing in reality.’

In contrast to various and unique cultures, the civilizational
component of human societies, as Chumakov posits, represents
areal and effective instrument of achieving a unity of opposing
and even conflicting cultural formations. Chumakov’s position
here is apparently at odds with that of an American political phi-
losopher Samuel Huntington and his assertion of the irreducible
diversity not only of cultures but of different civilizations as well.
According to Huntington, the Western civilization, with its focus
on parliamentary democracy, the rule of law, individual rights,
and freedoms, is unique to the West. It cannot, and should not,
be exported to other civilizational regions like those of Islam,
China, or Russia, for instance. Huntington writes:

Some Americans have promoted multiculturalism at
home; some have promoted universalism abroad, and
some have done both. Multiculturalism at home threat-

* Chumakov, Alexander and Sergeev, Mikhail (2018) “Religion and Globa-
lization: Crossroads and Opportunities,” Occasional Papers on Religion in
Eastern Europe: Vol. 38: Iss. 5, Article 7, p. 112. Available at:
https://digitalcommons.georgefox.edu/ree/vol38/iss5/7.

s Ibid, p. 111.
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ens the United States and the West; universalism abroad
threatens the West and the world. Both deny the
uniqueness of Western culture. The global monocultural-
ists want to make the world like America. The domestic
multiculturalists want to make America like the world.
A multicultural America is impossible because a non-
Western America is not American. A multicultural world
is unavoidable because global empire is impossible.5

Another American political philosopher and Huntington’s
famous opponent, Francis Fukuyama, argues the opposite in
his volume The End of History precisely. Fukuyama analyzes the
twentieth-century political and military battles and the post-
soviet world’s prospects in terms of the Hegelian view of histo-
ry. According to Hegel, universal human history consists of the
progress toward a fully realized freedom. In “the universal and
homogenous state” of the future, he believed, “the contradiction
that existed in the relationship of lordship and bondage [is fully
reconciled] by making the former slaves their own masters...each
individual, free and cognizant of his own self-worth, [will rec-
ognize] every other individual for those same qualities.”” For
Fukuyama, we may as well be living at the peak of this historical
process. The closest to the Hegelian idea humanity ever stood is
in western republican societies. As he put it, the

two parallel historical processes, one guided by modern
natural science and the logic of desire, the other by the
struggle for [equal] recognition...conveniently culmi-
nated in the same end point, capitalist liberal democracy.®

¢ Samuel Huntington, The Clash of Civilizations and the Remaking of World
Order, New York: Simon & Schuster, 2011, p. 318. Huntington often
uses the terms “culture” and “civilization” interchangeably, and when he
writes about American or Western cultures, he assumes that civilization-
al institutions represent an inalienable part of their cultural identity.

7 Francis Fukuyama, The End of History and the Last Man, New York: Free
Press, 2006, 1+ ed. 1992, p. 300.

® Ibid, p. 289.



RELIGION AND SCIENCE IN THE GLOBALIZED WORLD

In his take on cultural and civilizational identities, Alexander
Chumakov is much closer to Fukuyama than Huntington. While
accepting the unique cultural-civilizational systems in the world,
Chumakov argues that they produce “opposition and con-
flict...due to the discrepancy of cultures” but may reach “agree-
ment and mutual understanding on civilizational grounds.” By
“civility and civilization,” he means, of course, not something
abstract but very specific features of modern western societies,
which holds universal value in Chumakov’s estimation. Namely,
“the recognition and respect for human rights, tolerance, separa-
tion of powers, the rule of law and the equality of all before the
law.” As he emphasizes, “the higher the level of civility of the in-
teracting parties and the more of common experience they share,
the more effective and fruitful will be mutual understanding and
cooperation.”

In this ongoing dialogue between the proponents of the
uniqueness of western civilization and those who emphasize its
universality and applicability to all cultures, the author of this es-
say would maintain the middle ground’s position. I would agree
with Huntington that western civilization, like any other civiliza-
tional construct, is unique to the West and would face enormous
challenges and difficulties when imposed by force on non-west-
ern cultures. The outside powers should not compel any govern-
mental system, including democracy, which usually grows from
the inside, on other sovereign states. Otherwise, it would seldom
take roots on the foreign soil. The latest historical examples that
readily come to mind are the results of the American invasion
and wars in Iraq and Afghanistan.

At the same time, Iwould agree with Fukuyama, and
Chumakov for that matter, in their assertion of the universal
value of western civilization. Capitalist democracy is indeed the
most efficient economic and political system humanity was able
to develop in several thousand years of its history. The ideology

® Chumakov, A. and Sergeev, M. (2018) “Religion and Globalization:
Crossroads and Opportunities,” p. 112.
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of the European Enlightenment, which laid the foundation for
western liberalism, was formulated as a purely rational enter-
prise that could successfully be applied to all of humanity in
theory.

However, I would also disagree with Chumakov, who argues
that it is not culture but civilization that could bring humanity
together. Namely, Western civilization, focusing on liberal demo-
cratic values, is the surest way to minimize and eventually exter-
minate social, political, and economic conflicts that tear human-
ity apart and pose a real threat to its global survival. My argument
refers not to Huntington’s position about the irreducible plurality
of civilizations and the West’s uniqueness. It is about the origin of
any civilizational construct, which typically does not come out of
nothing.

Civilizations grow and flourish by developing from the
seeds sowed by the founders and heroes of cultural revolutions.
Contemporary western civilization, for instance, is the product
of Christian culture. At the same time, it reflects the crisis of
Christianity by being based on pure rationality. When this mod-
ern civilization penetrates other cultural formations’ strata, let
alone imposes itself on them, it strongly undermines those cul-
tures by challenging their intrinsic, and especially moral, values.

Fukuyama believes that humanity has two aspirations — the
satisfaction of desires and the yearning for equal recognition. But
he completely disregards the third one, which is universal, and
lies at the center of any cultural organism — the search for divine
liberation, enlightenment, or salvation. Modern western civiliza-
tion cannot offer any meaningful collective response to the spiri-
tual longing because of its empiricist philosophical and rational
scientific foundations. Such a civilizational pattern could be ex-
tended to all of humanity, but it will still not be able to satisfy its
profound spiritual needs and challenges. That is why, I believe,
the global society of the future should be built on cultural foun-
dations rather than civilizational grounds, no matter how pro-
gressive and unique they may appear.
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GLOBALIZATION AND MODERN RELIGIONS

Asa case study of a modern religious movement that promotes the
global unity of humankind and the building of an “ever-advancing
civilization,” I take the Baha’i Faith, a religion that was conceived
in Persia (nowadays Iran) in the middle of the nineteenth cen-
tury with the declaration of the Bab, born Siyyid ‘Ali Muhammad
Shirazi (1819-1850) whose prophetic mission lasted for six years.
After the Bab’s assassination in 1850 by the Persian authorities,
his religion was continued and renewed by Baha’u’llah, born
Mirza Husayn-‘Ali Ntri (1817-1892), who proclaimed his divine
mission in 1863 in the Najibiyyih gardens of Bagdad.

Since then, the Bahd’i Faith developed into a distinctive and
independent religion with millions of adherents worldwide.
In 2010, Encyclopeedia Britannica projected a total of 7.3 mil-
lion Bahd’is residing in 221 countries.”’ And in 2020 The World
Religion Database has assessed a global Bah4’{ population at 8.5
million believers."!

Every religion holds a critical notion that is associated mainly
with its doctrines. Christianity is known for preaching univer-
sal love; Buddhism — for promoting selflessness. Bahd’is focus
on the concept of unity or oneness, which occupies the central
position in their teachings. The followers of Bahd’'w’llah differen-
tiate between three levels of unity — those of God, religion, and
humanity. Since our creator is one and the purpose of progres-
sive revelation is to bring people together on an ever-increasing
scale — from clans and tribes to national and international com-
munities — it has finally come a time for humanity to be integrat-
ed on a global scale.

The exposition of various principles, doctrines, and strategies,
both individual and collective, that aim to unite humankind into
a scientifically and technologically advanced while at the same

10 “Religion: Year in Review 2010”. Encyclopeedia Britannica. Encyclopadia
Britannica, Inc. 2010.

' “Baha’is by Country”. World Religion Database. Institute on Culture,
Religion, and World Affairs. 2020.
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time peaceful, moral, and humane planetary community, consti-
tute the nerve of Baha’w’llah’s message. I want to explore further
in this context some of the themes that run throughout his tablets
and epistles. The first one concerns the relationship between the
Bahd’{ teachings and the ideology of the Enlightenment.

In many important ways, the Bahd’i worldview represents
areaffirmation of most of the Enlightenment ideas but in a dis-
tinct religious setting, thus adding a spiritual depth to those the-
ories and transforming modern civilizational practices into genu-
inely held cultural beliefs and norms. Bah#’is reassert as sacred
such principles as the rule of law, the freedom of conscience and
expression, the freedom of association, the advancement of hu-
man rights, the equality of men and women, and so on. In “Glad
Tidings,” Baha’u’llah proclaims:

In former religions such ordinances as holy war, destruc-
tion of books, the ban on association and companion-
ship with other peoples or on reading certain books had
been laid down and affirmed according to the exigen-
cies of the time; however, in this mighty Revelation, in
this momentous Announcement, the manifold bestow-
als and favors of God have overshadowed all men, and
from the horizon of the Will of the Ever-Abiding Loxd,
His infallible decree hath prescribed that which We have
set forth above.?

In politics, Bahd’u’llah rejects autocratic and oppressive gov-
ernments, which he condemns as unjust and unfair to the peo-
ple. He approves of republican democracies but favors consti-
tutional monarchy as a political system that combines the com-
moners and aristocrats’ interests with the kingship, which rep-
resents the divine sanction. In his “Epistle to Queen Victoria”
Bah&’w’lldh praises the queen for having

2 Bahd’uw’llah, “Bisharat (Glad-Tidings),” in Tablets of Bahd'w’lldh, Bahd’i
Reference Library, https://www.bahai.org/library/authoritative-texts/ba-
haullah/tablets-bahaullah/.
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entrusted the reins of counsel into the hands of the rep-
resentatives of the people...for thereby the foundations
of the edifice of [her] affairs will be strengthened, and
the hearts of all that are beneath [her] shadow, whether
high or low, will be tranquillized.*

And in “Glad Tidings he counsels political scientists:

Although a republican form of government profiteth all
the peoples of the world, yet the majesty of kingship is
one of the signs of God. We do not wish that the coun-
tries of the world should remain deprived thereof. If the
sagacious combine the two forms into one, great will be
their reward in the presence of God.*

When discussing future global government, Baha'u’llah
does not provide many specifics about the executive and legisla-
tive branches except for the general importance of equity and
justice, consultation, collective decision making, and so on. His
judicial power proposals are much more detailed — perhaps be-
cause the independent and fair court system is the backbone of
any stable and long-lasting society. Baha’u’llah envisions the
establishment of the Supreme Tribunal, whose purpose would
be to resolve territorial disputes and international conflicts,
thus preventing warfare’s brutal practice. As the eldest son of
Baha’w’llah and the leader of the Baha’i Faith after his father’s
passing, ‘Abdu’l-Baha outlined a concrete plan for the world ju-
diciary, which is yet to be fulfilled by the nations. To form such
an organization, he said:

the national assemblies of each country and nation—
that is to say parliaments—should elect two or three

13 “Epistle to Queen Victoria,” in The Summons of the Lord of Hosts, Bahd’{
Reference Library, https://www.bahai.org/library/authoritative-texts/ba-
haullah/summons-lord-hosts/.

"4 Bahd'u’llah, “Bisharat (Glad-Tidings),” in Tablets of Bahd'w’lldh, Bahd’i
Reference Library.

12
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persons who are the choicest men of that nation and are
well informed concerning international laws and the re-
lations between governments and aware of the essential
needs of the world of humanity of this day. The number
of these representatives should be in proportion to the
number of inhabitants of that country. The election of
these souls who are chosen by the national assembly, that
is, the parliament, must be confirmed by the upper house,
the congress, and the cabinet and also by the president or
monarch so these persons may be the elected ones of all
the nation and the government. From among these peo-
ple, the members of the Supreme Tribunal will be elected,
and all [hu]mankind will thus have a share therein, for
every one of these delegates is fully representative of
his nation. When the Supreme Tribunal gives a ruling
on any international question, either unanimously or by
majority-rule, there will no longer be any pretext for the
plaintiff or ground of objection for the defendant. In case
any of the governments or nations in the execution of the
irrefutable decision of the Supreme Tribunal be negligent
or dilatory, the rest of the nations will rise up against it
because all the governments and nations of the world are
the supporters of this Supreme Tribunal.”*®

Overall, ‘Abdu’l-Baha promoted eleven social principles based

on the teachings of Baha’u’llah, which should guide humanity to-
ward a sustainable global civilization. For Baha’is those precepts
serve as a modern equivalent of the Ten Commandments. And
like those earlier divine instructions, they can be fulfilled by any-

one, no matter religious affiliation or lack thereof.
Most clearly and systematically ‘Abdu’l-Baha discussed those

teachings during his European missionary journey when he
stayed in Paris from October to December 1911. The eleven prin-

5 ‘Abdu’l-Bahd, Selections from the Writings of Abdwl-Bahd, no. 227,
Bah4’{ Reference Library, https://www.bahai.org/library/authoritative-

texts/abdul-baha/selections-writings-abdul-baha/.

13
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ciples that he enunciated during his meeting at the Theosophical
Society of Paris are as follows:

1. The Search for Truth— “Man must cut himself free from all
prejudice and from the result of his own imagination, so
that he may be able to search for truth unhindered. Truth
is one in all religions, and by means of it the unity of the
world can be realized.”

2. The Unity of Humankind — “All men are the leaves and fruit
of one same tree, they are all branches of the tree of Adam,
they all have the same origin...Holy Writings tell us: All
men are equal before God. He is no respecter of persons.”

3. Religion should be the Cause of Love and Affection—
“Religion should unite all hearts and cause wars and dis-
putes to vanish from the face of the earth...If religion
becomes a cause of dislike, hatred and division, it was bet-
ter to be without it, and to withdraw from such a religion
would be a truly religious act.”

4. The Unity of Religion and Science— “Any religion that
contradicts science or that is opposed to it, is only igno-
rance...Whatever the intelligence of man cannot under-
stand, religion ought not to accept. Religion and science
walk hand in hand, and any religion contrary to science is
not the truth.”

5. Prejudices of Religion, Race or Sect destroy the foundation of
Humanity — “The whole world must be looked upon as one
single country, all the nations as one nation, all men as
belonging to one race. Religions, races, and nations are all
divisions of man’s making only, and are necessary only in
his thought.”

6. Equal opportunity of the means of Existence— “Every hu-
man being has the right to live; they have a right to rest,
and to acertain amount of well-being...Nobody should
die of hunger; everybody should have sufficient clothing;
one man should not live in excess while another has no
possible means of existence.”
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The Equality of Men — equality before the Law — “The Law
must reign, and not the individual; thus will the world
become a place of beauty and true brotherhood will be re-
alized.”

Universal Peace — “A Supreme Tribunal shall be elected
by the peoples and governments of every nation, where
members from each country and government shall as-
semble in unity. All disputes shall be brought before this
Court, its mission being to prevent war.”

Religion should not concern itself with Political Questions —
“Religion is concerned with things of the spirit, politics
with things of the world...It is the work of the clergy to
educate the people, to instruct them, to give them good
advice and teaching so that they may progress spiritually.
With political questions they have nothing to do.”

10. Education and Instruction of Women — “Women have equal

11.

rights with men upon earth; in religion and society they
are a very important element. As long as women are pre-
vented from attaining their highest possibilities, so long
will men be unable to achieve the greatness which might
be theirs.”

The Power of the Holy Spirit— “Itis only by the breath
of the Holy Spirit that spiritual development can come
about...for it is the soul that animates the body; the body
alone has no real significance. Deprived of the blessings
of the Holy Spirit the material body would be inert.”*¢

Now, more than a century from the initial unveiling of these

principles in Europe, many of them have become the animat-
ing s
intrinsic part of the fabric of life in Western societies. Of course,
those teachings envision such a profound social transformation

pirit behind social progress and change worldwide and an
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‘Abdu’l-Baha, Paris Talks: Addresses Given by Abdw’l-Bahd in 1911, Bahd’'i
Reference Library, p. 40, https://www.bahai.org/library/authoritative-
texts/abdul-baha/paris-talks/1#733601770.
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that it will require more time and effort to put them all together
in practice. Nevertheless, the ideal image of the future they offer
to humanity is so spiritual in quality and global in scope that it
has no parallel in world history.

REMARKS IN CONCLUSION

In his work, The End of History, Francis Fukuyama argues that
“liberal democracy may constitute the ‘endpoint of [hu]man-
kind’s ideological evolution’ and the ‘final form of human govern-
ment, and as such constituted the ‘end of history.”"” Fukuyama’s
position was not based solely on the historical successes of liberal
democracy and the collapse of its main rival, the Soviet Union,
at the end of the twentieth century. His philosophical inquiry
went deeper into the internal worth of aliberal democratic po-
litical system coupled with the capitalist free-market economy.
Are modern western societies fully satisfying to their citizens,
or, maybe, those systems have some hidden defects that will
eventually lead to their demise as it had happened with all for-
mer cultures? In other words, could Western civilization sustain
itself without any external competitors or enemies? Fukuyama
answers those questions positively. He writes:

There is no doubt that contemporary democracies face
any number of serious problems, from drugs, homeless-
ness, and crime to environmental damage and the frivol-
ity of consumerism. But these problems are not obviously
insoluble on the basis of liberal principles, nor so serious
that they would necessarily lead to the collapse of soci-
ety as a whole, as communism collapsed in the 1980s.%

Bahd’i teachings address the same issue implicitly by distin-
guishing between the so-called Lesser and Most Great Peace.

7 Francis Fukuyama, The End of History and the Last Man, p. xi.
18 Tbid, p. xxi.
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The Lesser Peace may come about through political unification
of the world. As the Guardian of the Bah4’i Faith and leader of
the Bah#’i community from 1922 until 1957, Shoghi Effendi
wrote: Some form of a world super-state must needs be evolved,
in whose favor all the nations of the world will have willingly
ceded every claim to make war, certain rights to impose taxa-
tion and all rights to maintain armaments, except for purposes
of maintaining internal order within their respective dominions.

This global super-state would most likely be built based on
modern ideology, including the election of officials, various
branches of power, and the separation between religion and poli-
tics. As Shoghi Effendi continues:

Such a state will have to include within its orbit an in-
ternational executive adequate to enforce supreme and
unchallengeable authority on every recalcitrant mem-
ber of the commonwealth; a world parliament whose
members shall be elected by the people in their respec-
tive countries and whose election shall be confirmed by
their respective governments; and a supreme tribunal
whose judgment will have a binding effect even in such
cases where the parties concerned did not voluntarily
agree to submit their case to its consideration.”

Nevertheless, the cessation of war, however remarkable and
progressive it may be, does not equal the establishment of peace
among nations, which might still be torn apart by internal strife
and conflicts on the ethnic, national, racial, political, social, and
religious levels. Hence, the difference between the Lesser and
Most Great Peace may be likened to the distinction between ex-
ternal unification and internal unity, a matrimonial arrangement,
which is based on convenience or love. In Bah&’i Writings, the
Most Great Peace stands as the ideal of spiritual rather than mate-

¥ Shoghi Effendi, The World Order of Bahdwlldh. Selected Letters,
Bahd’{ Reference Library, pp. 18-19, https://www.bahai.org/library/
authoritative-texts/shoghi-effendi/world-order-bahaullah/1#369510938.
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rial harmony, a cultural rather than civilizational project. Bah#’is
believe that in those distant times, “Baha’u’llah’s mission will be
fully recognized by the peoples of the earth and its principles con-
sciously accepted and applied by the generality of humankind.”*
The ensuing “ultimate fusion of all races, creeds, classes and na-
tions”?" will firmly secure the long-term stability and flourishing
of global humanity. Shoghi Effendi describes this future civiliza-
tion asa

world community in which all economic barriers will have
been permanently demolished and the interdependence
of Capital and Labor definitely recognized; in which the
clamor of religious fanaticism and strife will have been
forever stilled; in which the flame of racial animosity will
have been finally extinguished; in which a single code of
international law — the product of the considered judg-
ment of the world’s federated representatives— shall
have as its sanction the instant and coercive interven-
tion of the combined forces of the federated units; and
finally a world community in which the fury of a capri-
cious and militant nationalism will have been transmut-
ed into an abiding consciousness of world citizenship —
such indeed, appears, in its broadest outline, the Order
anticipated by Baha'u'lldh, an Order that shall come to be
regarded as the fairest fruit of a slowly maturing age.?
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